














472 APPENDIX. [NoteF.

and however inconsistent with this, other things, he has elsewhere

said, may be.

Again ; Dr. Tyler, in his letter of 1855 to Dr. Harvey, in

defence of this sermon on Ability, says :
" The creed of the Pas-

toral Union shows . . . that they did not regard the doctrine of

the sinner's natural ability to be an error ; for they inserted it

in their creed as a truth to be maintained. This creed shows

also in what form sound New England men were in the habit

of maintaining this sentiment, which is the very form in which

it is maintained in my discourse. ' Man has understanding and

natural strength to do all that God requires of him.' Or what

is the same, ' God does not require of men what they have no

power [strength] to do.' " *

" I am aware that it may be that your views on this subject

have undergone a change. ... If this be so, I would inquire

whether we might reasonably expect some recantation from

yourself, before you proceeded to condemn others for no other

crime but that of continuing to follow your example ? Permit

me to bespeak some forbearance, on your part, towards those

brethren who have not yet been able to see that the change is

for the better, and who still adhere to that form of sound words

which you prepared for them twenty years ago."

Dr. Harvey, by his own admission, was the author or com-

piler of this statement quoted by Dr. Tyler from the East

Windsor creed. In his second letter to Dr. Tyler he says,

" that the creed of the [Connecticut] Pastoral Union was com-

piled by me, I believe is true."

We leave our readers to judge of the attitude in which these

facts place the East Windsor school and its supporters.

* Quoted from the East Windsor creed compiled by Dr. Joseph Harvey,

to which the professors are required yearly to give their assent. It has

been claimed by the friends both of Dr. Tyler and the friends of Dr. Har-

vey, that Dr. Harvey in this controversy was triumphant in the argument

against Dr. Tyler, and in support of the doctrine that God does require of

impenitent men what they have no jyower to perform.
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NOTICE OF M COSH ON LIBERTY, CAUSATION, AND VIRTUE.

The Method of the Divine Government, by Rev. James

M'Coshj LL. D., Professor of Logic and Metaphysics in

Queen's College, Belfast, Ireland, fifth ed. Edin., we have exam-

ined with the deepest interest and much delight. This work

proves its author to be an original, comprehensive, profound,

and discriminating thinkei\

From this work we make the following citations, partly in

confirmation of what we regard as truth, and partly in illustra-

tion of what we esteem as erroneous. Prof. M'Cosh holds

himself to be a necessarian, according in this point substantially

with Edwards, in opposition to Sir "VYm, Hamilton, Cousin, etc.

Yet while speaking of ' necessarians, even of the highest order,

as afraid of making admissions to their opponents,' he says, " we
believe that none of them has fully developed the phenomena of

human freedom." " Now we hold it to be an incontrovertible

fact, and one of great importances that the true determining

cause of every given volition is not any mere anterior incite-

ment, but the very soul itself by its inherent power of will.

He has not scanned the full phenomena which consciousness

discloses, who denies the real potency of the will,— a potency

above all special volitions,— and the true power exercised in

producing these volitions." We would ratlier say, exercised iu

these volitions.— Divine Governinent, fifth ed., p, 541.

This seems to us to be a full, clear, and concise statement of

the liberty of the will.

Again we read, p. 271, "There is an essential freedom im-

plied in every exercise of the will. For the proof of this we

appeal to the consciousness, the universal consciousness." " The

mind has not only the power of action, but the anterior and far

more important power of choice." " It is implied further that

the choice lies within the voluntary power of the mind." And
yet after all this, this author professes to be a necessarian, and

holds to " the reign of causation in the will." Here, then, we
40*
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would ask our author liow an act of the will is an effect ? and

what is its cause? Should he say, the will itself,— the power

to choose. We reply, power is not cause till it is exerted. An
exertion of the will is an act, and not an effect produced by,

and therefore consequent upon, an act, or the action of a cause.

To say that an act is an effect produced by a cause, i. e. by the

action of power,— an act produced by an act, seems to be not

a very metaphysically accurate use of language, and liable to

occasion confusion of ideas. An act implies an agent, as

thought a thinker. An agent is a cause when by his acts he

produces effects. (See q. 25.)

Again ; our author says, " We are happy to find our views

on this subject [moral qualities] coinciding with Dr. Chalmers.

'We would now affirm,' says he, 'the all-important principle

that nothing is moral or immoral which is not voluntary.' "— p.

310. We think it a just criticism which Prof. M'Cosh makes

upon Dr. Chalmers, that " he has confounded the will in some

of its exercises with mere sensibility," and yet that this criticism

is truly applicable to the learned Professor himself, and to most

other writers on ethics. For example, our author just before

he makes this criticism on Chalmers, says (pp. 309, 310),

" There is an act of the will wherever there is . . . preference,

. . . wherever there is . . . desire." And then, "To prefer

pleasure to pain, honor to disgrace, society to solitude," he gives

as acts of will. Now is it in the power of the human mind

not to desire pleasure in preference to pain ? If not, then how

is this desire a choice,— an act of the will ?

A stricter line of demarkation between the voluntary and

involuntary,— the phenomena of the will and those of the

sensibility, between created or inherited constitution and moral

character than has yet generally been drawn, is greatly needed

;

also between generic, predominant purposes (which constitute

character) and subordinate, specific volitions, which receive their

character from the generic. A clear perception and statement

of the two facts revealed in consciousness, viz. the desire of

happiness is the comprehensive motive to all possible volun-

tary action right or wrong, and that happiness is the ultimate
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object of all possible voluntary action, would give strength and

firmness to some of the positions taken in this work of Prof.

M'Cosh's.

Again; on page 313 our author says, "The field of possible

virtue and vice is wide as the domain of the will. Virtue may
consist in other mental affections besides mere benevolence."

How can this last affirmation be correct ? Benevolence is right

action of the will, and must include all right action of the will

(see qs. 158-176). There is a benevolent love of God, and a

benevolent hatred of sin, and a benevolent as well as a just de-

termination to punish transgressors, and the justice of this

determination consists in its benevolent regard to the highest

general good.

Again ; Prof. M'Cosh remarks, '^ If the supporters of this

ethical system, or the greatest happiness principle, had so stated

it as to represent the intent to produce utility, or the purpose to

do a beneficial act, as constituting a virtuous action, their views

would not have been inconsistent with the proposition now laid

down."— p. 308. This is just precisely what the doctrine of

benevolent utility implies. We quote once more, " Wayland's

work [on moral science] will continue to be reckoned a stan-

dard one, even by those who do not accord altogether with his

theory of virtue."— p, 318. In our view it is a praise to Dr.

Wayland's work that in practical ethics his reasonings are based

upon the theory he has rejected in the first part of his treatise.

This is only the common, the necessary fate of writers who

reject the true theory of benevolent utility.

Notwithstanding all that we admire in " The Method of

Divine Government," we cannot see the self-consistency of its

author when he says, " We have endeavored to show that there

is a holy quality in virtuous action itself, separate from all its

tendencies or results ; and that the human mind is led by its

very nature and constitution to commend that quality [indepen-

dently of the consequences which may follow from the one or the

other."— p. 326.

Keply. When we approve of the character of Jesus Christ,

in that " he went about doing good," do we have no respect to
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the good which was accomplished by, and was consequent upon,

his benevolent design? It is impossible that w^e should not.

" God has not left himself without witness, in that he did good,

sending us rain from heaven, filling our hearts with food and

gladness." When this witness testifies to us, through our glad-

ness, of the goodness which produces it, do we not think of the

consequences of God's benevolence? When we witness one

man executing his design to injure another in acts of injustice

and cruelty, causing pain, poverty, anguish, and death ; in con-

demning his malice, have we no respect to its consequences,—
its designed consequences ?— no respect to what he has done ?

The question answers itself,

Of the method of investigating the mental as well as the

material sciences, the Professor very justly says, " In the one

branch as in the other there should be an orderly observation of

facts." " The only essential difference between the two lies in

this, that in one we take the senses, and in the other, conscious-

ness, as our informant."— p. 289.

We think if this author should read and fully appreciate the

views of Dr. Edwards, and his expl^na-tions of his father's

views, which were his Qwn, the Professor would not judge as

he now does, that '^ Edwarcls's theory fails in giving a proper

foundation of justice."— p. 318. We would take this occasion

to record the saying of Dr. Emmons, that "the elder Ed-

wards had the most reason, while the son w^s the greatest

reasoner."

Just before the printing of these sheets was completed, " The

Intuitions of the Mind,'' a work of very distinguished abiUty,

was, by a friend, commended to our notice. In this work we

find the freedom of the will stated with ^ very satisfactory

prominence and clearness. For example :

" The will is free. In saying so, I mean to assert not merely

that it is free to act as it pleases. ... I claim for it an anterior

and higher power, a power in the mind to choose, and when it

chooses, a consciousness that it might choose otherwise." This

is what we call power of the contrary choice. " It is a first

truth equal to the highest, to no one of which will it ever yield.
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It cannot be set aside by any truth whatever, not even by any

other first truth, and certainly by no derived truth." " It is

alone in the sanctuary of the will, that freedom is to be found."

— pp. 308, 309.

Prof. M'Cosh has other statements on this topic, full, clear,

and explicit. It is diflBcult to conceive how any statement could

be more so. He speaks of the self-acting mind. But he holds

to the law of causation in the will. His statements on this

point, are indeed modestly made, but, by no means are they so

clear and sure, as those are in regard to freedom. We cannot

avoid the impression that there is a degree of faltering in his

statements of the law of causation in the acts of the will, and it

seems very becoming that there should be, when there is at the

present such an array of the ablest minds who are conscious of

the strongest conviction that the law of causation does not ex-

tend to the acts of the will. For illustration of these remarks,

take the following :
" I am inclined to say that causation must

have some sort of place in the will, as in all other creature

action. But causation in regard to the will, may be of a totally

different character from causation in acts of intelligence and

feeling."

" While our intuitions seem to me to say that causation has a

place even in voluntary acts, it does not say what is the nature

of that causation. This is to be determined by an inductive in-

quiry into the operations of our voluntary acts. And here we
are met at once by the fact that man has freewill. This fact

cannot set aside the other fact, that our volitions are caused

;

but as both are facts, the one must be so stated as to be seen not

to be inconsistent with the other. And when we contemplate

our volitions by the light of consciousness, we discover at once

that causation does not operate in the will, as it does in the ma-

terial universe, or even in our intellectual and emotional actions."

— pp. 193, 194.

Why, then, should it be called causation, since it is so totally

different from all that is called causation everywhere else ? It

appears to me that the will acts upon occasion of the motives

presented to the mind, and not by causation. Can the action of

a self-acting mind and causation of those acts, go together? If
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our acts are caused, must they not unavoidably be what they

are caused to be ? And if this be so, then where is the power

of contrary choice, or the power of any choice at all, or of any

ground of responsibility ? We cannot see.

We seem to be conscious that one of two things must be true,

either we do not understand our author's statements of the law

of causation of the acts of the will, or else they are inconsistent

with the freedom of the will. They appear most surely to in-

volve a plain contradiction. Here we must let the matter rest,

till we obtain further light.

In the manly, catholic, scholarly spirit, in which " The Intui-

tions " are written. Prof. M'Cosh says, " I will most willingly

listen to any one who will give a better account— that is more

in accordance with our constitution."— p. 312. This is what

we have above tried to do. If the professor was in circum-

stances that he could lend an ear to our suggestions, we would

invite his attention on one point, to the words of an author

whose opinions we know he would feel bound to respect.

We copy from ' The Intuitions^

" In all classifications of the powers of the mind which have

the least pretensions to completeness, there has been a recogni-

tion of another class, under the name of the will or feelings, or

the erective [rousing] or motive powers ; they may perhaps

be best designated as the motive or moral powers, so as to

embrace unequivocally the functions of the conscience."— p.

279. " They are at least, three in number, the Appetencies,

—

including the Emotions,— the Will, and the Conscience."

" There are native Appetencies [constitutional desires] of

the Mind leading to Emotions. Man is so constituted that he

is capable of being swayed in will, and so in action, by certain

motives, that is, by the contemplation of certain objects

or ends, while others do not influence him. It would

serve a very important end to have a classification of these,

that is, of [all] the springs of human will and action. ... In the

absence of any arrangement sanctioned by metaphysicians gener-

ally, it must suffice to mention some of the principal motives."

" 1. Mankind are evidently inclined, involuntarily and vol-

untarily, to exercise every native power,— the senses, the mem-
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ory, the imagination, the power of language, the various rational

powers, such as abstraction, comparison, causality, the emotional,

voluntary and moral capacities." " 2. Whatever is contemplated

as capable of securing [^pleasure is felt to be desirable, and

whatever is apprehended as likely to inflict [^pain [we desire

should be] avoided." " 3. There are certain appetencies in man
bodily and mental, which crave for [^gratification, and this inde-

pendent of the [pleasure of their indulgence. Of this descrip-

tion, are the appetites of hunger, thirst, and sex, and the mental

tendencies to seek for knowledge, esteem, society, power, prop-

erty," etc. — pp. 280, 281. "4. Man is impelled by an inward

principle more or less powerful in the case of different individu-

als, and varying widely in the objects desired, to seek for

[pleasure in contemplating] the beautiful in inanimate or in

animate objects, in grand or lovely scenes in nature, in statues,

paintings, fine composition in prose or poetry, and in the coun-

tenances or forms of man or woman."— p. 281. "5. It is not

to be omitted that the moral power in man is not only (as I

hope to show) [a knowing and Judging faculty [and therefore

an intellectual power], it has a prompting energy, and leads us

when a corrupt will does not interfere, to such acts as the wor-

ship of God and beneficence to man^ done because they are

right." " 6. Whatever is appetible we may wish that others should

[enjoy, while we may desire that they should be preserved from

all that is unappetible, such as restraint, pain and sin. Man is so

constituted as to be stirred to desire and prompted to action by

the contemplation of other beings to whom he is related, such

as God when he knows him, and his fellow men, more especially

certain of his fellow men, such as his countrymen and kindred,

and those who have bestowed favors upon him. I must ever

set myself against the miserably degrading doctrine of those

who represent man as utterly selfish in his [constitution, and

capable of being swayed by no other considerations than those

which promise pleasurable gratifications to be realized by him-

self."— p. 282. " The appetencies, native and acquired, stir up

emotion, which is called forth by an apprehension of objects as

fitted to [gratify or disappoint these appetencies. Let us call

whatever accords with them the appetible [desirable] and what-
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ever runs counter to them, inappetible [impossible to be de-

sired] ; then the law is that the appetible, when in prospect, calls

forth hope, and when realized, [_joy ; whereas, the inappetible,

when in prospect, excites fear, and when realized, sorrow," pain,

suffering.— p. 283.

" It should be observed, that while the mind is impelled by

such appetencies towards certain objects, it has not necessarily

before it the general principle by which it is actuated, nor in-

deed a general idea of any description. It contemplates an

individual object, as about to give it pleasure, or about to add to

its power or fame, and it at once longs for [desires] it without

generalizing its aim. Here, as in other cases which have passed

under our notice, the mind is actuated by principles which are

not before the consciousness, as principles." Very good. We
wish all we have written in this treatise to be understood in the

light of what is said in this paragraph, if we understand it.

" Properly speaking, the will does not furnish incitements

;

these [all] come from the appetencies which we have just been

considering." We must stop quoting, though tempted very

strongly to continue.

If what seems to us the inconsistency of the above quoted

statement of the 3d class of motives were removed, then we
should have entire, what we consider the foundation of our whole

doctrine as to benevolent rectitude and utility, namely, that De-

sire o/* Happiness includes allpossible motive for voluntary ac-

tion, right or wrong. Can there be a craving for gratification

independent of the pleasure to be secured by indulgence ? Is not

gratification and pleasure substantially the same thing ? Most

surely ; if not, we do not understand our own consciousness.

That such acts as the worship of God and beneficence to man
should be done because they are right, when being regarded as

right because they tend and are intended to glorify God, and ul-

timately to promote the happiness of sentient beings in general,

is all consistent with the doctrine of benevolent utility and rec-

titude. So that gratification, pleasure, enjoyment, happiness,

blessedness, felicity, or whatever it may be termed, is, and must

be, in point of time, the ultimate subjective and objective object

in which all virtuous, benevolent, holy action must terminate.



INDEX.

Ability, the basis of obligation, pages 60, 108-112, 186, 187.

commensurate with obUgation, 109, 185, 347-352, 460, 461, 468-

472.

Agent, moral, defined, 22.

faculties of, 32-36, 436, 478.

Acts distinguished from effects, 30, 474.

no law of causation, except that of self-activity in acts of will,

Note B., Sec. 2, 350, 351, 477.

mental, classed, 40.

moral, all voluntary, 47-51.

not necessitated, 29, 46.

of will, terms which signify, 39.

reasons why some are right, and some not, 240, 241, 267-269,

275-280.

Anti-utilitarian definition of virtue, 253.

Atonement of Christ, a substitute for penalty, 226-228.

opening the way for the pardon of the penitent, 336, 337.

Basin of water and censer of fire, 64.

Bed of down perfumed with roses, 168.

Benevolence defined, 123-126, chaps. 9-12.

consists in right acts of will, 205.

that use of the will which secures the harmony of the soul, 270-

274.

includes all the virtues, 205-218,

tendency of its nature to highest happiness, 148-175, 239-245.

necessary means of highest happiness, 233, 241, 272, 273,278,

310, 315, 367, 368. 108.

the ultimate or last reason which can be given why a benevolent

act is right, 137-139, 268, 269, 383.

41 (481)
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Benevolence— continued.

disinterested, 180.

its different tendencies described, 270-274.

its different forms, 208.

simplest form, love of the happiness of sentient beings, 208.

specific duties under it, 211.

second form, its specific duties, 213.

third form, complacential benevolence, 213.

its specific duties, 214, 215.

its objects, 206.

BiBLiOTHECAN THEORY of virtue, stated, 370.

one half of itself refuted by the other half, 370, 371, 384, 385.

Cause and Causation, 30, 335-339, 350-353, 355-358.

Character, how formed, in what it consists, distinguished from con-

stitution, 25, 29, 37, 38, 47, 232.

Christian, what is essential to, 182-184, 107, 180, 267, 327.

in the formation of, no law of causation except that of self-

activity, 476-478.

Choice, what it is, and what is implied in choosing, 52-61.

includes all action of the will, 21, 39, 52.

nothing besides can have moral quality, 21, 46, 47 etc., 70, 107, n.

analyzed, 55-59.

power of contrary, 22, 24, 44, 53-55, 59, 345, 348-352, 460, 464,

465, 476.

objects of, 21, 70, 83, 115, 127, 128, 137-139, 190, 370, 397.

Class of persons addressed in this treatise, 8.

Conscience, 38, 39, 192, 193, 195-198.

defined, 196, 199, 211.

a good and tender, an evil and guilty, a seared and hardened, 266.

a complex faculty, 196, 264, 265.

Difficulty, for want of terms, how remedied, 12.

Definition of terms, 21-27, 33, 65, 74, 77-80, 85, 219, 230, 386.

Desire, how originated, 56, 72, 73, 34, 38, 47, 55, 71-74, 169.

a state or exercise of the sensibility, 38.

objects of, 21, 33, 72, 67, 74.

of happiness, including fear and dread of suffering, comprehends

all possible motive of voluntary action, 33, 34, 57, 59, 60, 67,

70, 72, 74, 160, 209, 397.
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Desire— continued.

of happiness, an innate, constitutional, and therefore an una-

voidable principle of action, 117-122, 147.

happiness, the only ultimate object of, 57, 60, 75, 76-79, 80, 83,

84, 115, 128, 140-145, 137, 139, 169, 209.

Doctrine of Benevolent Rectitude and Utility, explained,

239-245.

distinguished from various theories^ 9, 10, 419, 480.

other theories reconciled with it so far as they contain portions of

truth, 298-306.

their fundamental errors exposed, 340, 361, 368-425, 441-472.

not a simple idea, 281-283.

reason why it has so sti'ong a hold on the common mind, 243.

the impossibility of any foundation for obligation in anti-utilita-

rian theories, 151, 155, 163, 168, q. 133, p. 240, 274, 373-377,

397.

tested by human consciousness and the Bible, 316-325.

Duty, within the limits of possibiHty, 18.

and interest distinguished, 254, 255.

End of our creation, 303, 305.

Faith in Christ, the condition of pardon, 235, 332, 334.

Fatalism defined, 350-353.

turning point between, and free agency, 52, 54.

Forgiveness or pardon, 227, 228, 235, 238, 328.

Free Agency, 52, 59, 340-361, 476-480.

do<;trines inconsistent with, refuted, 340-364, 368-425, 448-472.

Fundamental or first principles, 18-21, 25, 26, 84, 105, 107-112,

113, 114, 325.

God's supreme preference of holiness to sin, 305, 223, 224.

Good and goodness defined, 71-77.

absolute and ultimate defined, 78.

happiness the only ultimate and absolute, 79 ; relative, 80

why holiness is relative good, 81, 82.

happiness not the only, 84.

natural, 86, 88 ; moral, 88 ; moral goodness distinguished from

the incidental goodness of a right act, 89 ; in the concrete and
abstract, 90.

all included in natural and moral, in absolute and relative, also

in happiness and tlie means of happiness, 93.
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Gratitude defined, 215.

Happiness, the only absolute and ultimate good, 79, 94, 137, 190.

not the only good, 84 ; natural, 86 ; but not moral, 98.

why bound to seek our own, 66, 119, 127, 128.

the pursuit of happiness unavoidable, 115, 116.

tendency to, an element of virtue, 131, 169.

highest never to be sacrificed, 184, 185, 393,399, q. 104.

why some have held that tendency to, does not belong to the

nature of virtue, q. 85, 114-120, 132.

cannot be innocently sacrificed for any thing else, 378, qs. 103,

104.

Highest happiness essential to the perfection of the universe, 126,

127.

Holiness and ISin in the concrete, shown to consist in moral acts of

moral agents, 27-36.

consist in voluntary acts, 37-51, 191-204.

moral opposites, 28, 242, qs. 260-265.

their different results, natural opposites, 28.

the value of these results compared, qs. 260-265.

a great mistake in regard to, q. 270.

the doctrine of, tested by consciousness and the word of God, qs.

271-276.

by the writings of the wisest and ablest

authors, 7, 51, 75, 77, 149, 150, 155,

156, 168, 170-173.

consists in benevolence, 129-147, 190, 205-218.

tendency to happiness essential to its nature, 148, 175, and to the

possibility of its existence, 35, 60, 67, 154, 155, 160.

of God a reason for our holiness, 324.

the way to become holy, 330, 334.

in all cases preferable to sin, 158, 159, 364-368.

a relative good, 81, 82, 102, 137 ; a want, 414.

cannot innocently be sacrificed for any thing else, qs. 103, 104.

its value compared with that of happiness, 99-102.

a good in itself, 371-374, 379, 392, 393, 403, 404.

Idea of Holiness, virtue or right, not a simple idea, 163, 169,

281-293

unsurpassed in power, permanency, and extent, 1 2.

Infinite sekies, rightarian theories involving the absurdity of,

166, 167, 349, 384, 386, 403, 419, 155.
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Influence, moral defined, 24, 229, 230 ; can be resisted, 24.

Intellect defined, 38 ; its office, q. 150.

Intellectual and mental distinguished, 38.

and moral wisdom distinguished, 261.

Justice, defined, as identical with benevolence, 214, 215, 219.

its foundation, ultimate rule, standard and test, the general good,

19, 20, 220, 222.

the moral constitution of the universe, 19, 20.

some of its modes and forms, distributive, commutative, govern-

mental, rewards and penalties, atoning and forgiving justice,

222, 228, 234.

Justice, grace, and mercy distinguished, 235-238.

Law, moral, identical with obligation, 363 ; can be violated, 23.

the only way to be justified by deeds of, 328.

Mercy, forgiving justice, 227.

grace and justice, their relations and difierence, 237, 238.

Moral government defined, 25, 228, 229.

distinguished from physical force, 229-233.

qualifications of a moral governor, 229.

what benevolence requires of, 233, 234.

quality predicable only of acts of will, 29, 46, 47-51.

acts, no law of causation in, except that of the self-activity of the

mind, note B. sec. 2, 350, 351.

powers, designated, 36, 438, 478.

Motive, defined, 33 ; subjective and objective, 32, 63, 74, 144, 162.

Nebuchadnezzar's furnace, 168.

Necessity, meaning of, 19, 27, 43, 343, 344, 350, 352, 470.

does not control acts of will, 29, 46, qs. 54, 352, 476-478. See

Fatalism and power to contrary choice.

of seeking our own happiness while having the use of our moral

powers, absolute, unavoidable, irresistible, 115-120.

of thinking, invincible, 23, 43.

Object of writing the Inquiry, 6, 7, 10-12, 325-334.

Obligation, moral, its meaning, 22.

meaning of its nature, foundation, and extent, 25, 110-112.

its nature, foundation, and extent, 107-110, 300.

its foundation, 35, 60, 113-145, 160, 240, 407.
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Obligation— continued.

coextensive with ability, 19, 108, q. 145, note F.

304.

Pain, not a possible ultimate object of desire or choice, 55, 73.

Power to know our duty essential to obligation, 18, qs. 123-125, 146,

147.

Principles stated, 18-21, 25, 26, 84, 105, 107-112.

Prudence and expediency distinguished from virtue, 261-263, 113,

325.

Pursuit of happiness a natural, inevitable necessity, 115-120.

Repentance and Faith defined, qs. 282-284, p. 227.

Reason, the last that can be given for moral obligation, 268, 269, 383.

Keasons for writing the Inquiry in questions and answers, 7, 8.

Right, not ultimate, 60, 68, 441-448.

Sanctions of law, 226, 227, 234.

Selfishness, the generic source of sin, 121, qs. 157, 123, 309, 310.

Self-love, 117, 119, 120, 430-442.

Sensibility, 38 ; its office, 192-194.

Sin defined, 28, 29, 31, 307, 308, 316 ; moral evil, 94.

all voluntary, 47, 59 ; can be avoided, 18, 59.

Sinner, why in the Bible called a fool, 323.

Sophistry defined, 404 ; specimens of, pointed out, 402-404.

To think, an irresistible necessity, 23, 43.

Utility, or tendency to happiness, an element in the foundation of

obhgation, 10, 239-242, 397.

Ultimate rule of right, 21.

Will defined, terms signifying acts of, 42 ; its office, 194, 197, 201

;

the right arm of power in the soul, 195 ; the consent of the

will the point where moral quality begins, 41, 42, 47-51, 21.

Worthiness, theory stated,— refuted by itself, 369 ; reviewed more

at length, 408-425.
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